
















entities	 are	 constantly	carried	 away	 by	 motion.	 He	 spoke	 of	 the	 flow	 of	












Basil’s	 eschatological	 threads	 presented	 in	 the	Hexameron.	 It	 attempts	 to	
demonstrate	that	Basil’s	subtle	and	nuanced	analysis	of	the	subject	offers	an	

























	 In	 general,	 the	 2018	 conference	 in	 Cluj	 revolved	 around	 the	 topic	 of	
unity.	What	is	the	unity	of	the	Romanian	nation	and	of	the	Romanian	church?	
Indeed,	 as	 far	 as	 the	 current	 state	 of	 conditions	 is	 concerned,	 this	 “unity”	 is	
transient.	The	nation	is	partially	unified,	having	various	exclaves	in	neighboring	
countries.	 Its	 territory	 also	 contains	 various	 enclaves	of	 other	 ethnic	 groups	
that	populated	the	Romanian	 land	 for	centuries.	The	situation	becomes	even	
further	complicated	by	the	fact	that	the	Romanians,	as	of	today,	have	a	considerably	







the	 national	 state	 and	 the	national	 church	 are	 concerned,	 appears	 not	 to	 be	
perfectly	instantiated	in	reality.	Such	a	unity	is	partial,	perhaps	signifying	the	
work	in	progress	that	the	nation	undergoes	in	order	to	attain	fully	its	unification.	






constant	 flux	across	history.	Where	 is	unity	 then?	We	may	conclude	that	 the	



















unitive	 phronema.	 The	 notion	 of	 unity	 is	 deeply	 ingrained	 in	 our	 collective	
consciousness,	even	 if	 first	and	 foremost	 it	refers	to	that	which	 is	above	and	
beyond	perceptible	traits.	The	ideal	of	the	united	church	is	our	guiding	principle.	
However,	the	current	state	of	affairs	indicates	that	this	ideal	remains	far	removed	
from	reality.	The	Holy	Catholic	 and	Apostolic	Church	subsists	 in	 the	 state	of	
fragmentation.	 It	 is	 chopped	 into	various	 constantly	 contesting	ecclesiastical	
bits.	Those	ecclesiastical	bits	maintain	their	own	subsistence,	some	of	them	being	








we	 clearly	 perceive	 its	 traits.	 However,	 none	 of	 these	 can	 fully	 satisfy	 our	
conceptual	ruler	that	we	apply	to	judge	instances.	We	thus	experience	a	certain	
cognitive	dissonance	as	far	as	the	talk	about	unity	is	pursued.	Is	there	a	resolution	
to	 this	 issue?	 A	 reasonable	 way	 out	 of	 this	 situation	 is	 to	 ask	 the	 patristic	
authorities	for	help.	Basil	the	Great,	the	bishop	of	Caesarea,	gave	us	a	fascinating	
account	 of	 temporal	 and	 extended	 unities	 so	 as	 to	 contrast	 them	 with	 an	
eschatological	unity	of	redeemed	existents.	To	this	account	I	will	direct	my	gaze.		
	 The	 fourth	century	Christian	 thought	was	marked	off	by	 the	ongoing	






could	 prevent	 the	 body	 of	 Christ	 from	division	 and	 fragmentation.	 Basil	 the	
																																																													





















in	 the	 Church	 of	 God	 alone,	 for	 which	 Christ	 died	 and	 upon	 which	 He	
poured	 out	 in	 abundance	 the	 Holy	 Spirit,	 I	 noticed	 that	many	 disagree	































particulars.	 On	 the	 contrary,	 unity	 is	 intrinsic	 to	 this	 divinely‐organized	 or	


















treatises	Basil	 indeed	makes	an	attempt	 to	analyze	 the	nature	of	evil	and	 its	
impact	on	the	Body	of	Christ.	He	tells	us	that	our	estrangement	from	God	leads	
us	 to	 annihilation.	 This	 estrangement	 is	 associated	 with	 our	 grasping	 and	







with	 a	 conceptual	 and	methodological	 shift	 to	metaphysics	 and	 eschatology.	
Basil	 seems	 to	be	making	a	 leap	 from	 the	analysis	of	disunity	 to	 a	 thorough	
investigation	of	the	fabric	of	beings	and	the	role	of	unity	in	it.	However,	even	















particulars	 are	 concerned,	 their	 unity	 is	 extrinsic.	 They	 come‐to‐be	 unified	
through	participation.	Thus,	the	true	unity	(i.e.	of	the	intelligible	entities	open	





























	 A	 treatise	 that	 clearly	exhibited	Basil’s	ontological	 commitments	was	
the	Hexaemeron.	There	he	shifted	his	intellectual	cursor	from	the	statements	on	


















He	 tells	us	 that	 those	entities	 “fill	 the	essence”	 (συμπληροῖ τὴν οὐσίαν)	of	 the	














clothed	 regard	 the	 conditions	 of	 its	existence	and	 complete	 its	essence.	
Try	to	take	away	by	reason	each	of	the	qualities	it	possesses,	and	you	will	
arrive	 at	 nothing.	 Take	 away	 black,	 cold,	 weight,	 density,	 the	 qualities	
which	 concern	 taste,	 in	 one	word	 all	 these	which	we	 see	 in	 it,	 and	 the	
substance	vanishes	(Hexaem.	1.8,	18‐28).	
Hence,	 sensible	 particulars	 are	 simply	 bundles	 of	 properties.	 They	
participate	 in	 the	 intelligible	 beings	 and	 become	 what	 they	 are	 through	
participation.	They	are	also	named	after	those	intelligible	entities	that	are	open	
to	 participation.	 Their	 “essence”	 is	 thus	 derivative.	 However,	 the	 souls	 and	
ecclesial	 entities	 do	 not	 seem	 to	 fall	 under	 such	 a	 class	 of	 existents.	 These	

















not	 self‐constituted.	 It	 was	 once	 generated.	 He	 then	 infers	 that	 the	 fate	 of	
generated	sensible	particulars	is	to	cease	to	exist	at	a	certain	instant	of	time.	
This	concerns	not	only	things	characterized	by	irregular	motion,	but	also	the	






















in	 the	 realities	 of	 the	world	 being	 isomorphic	 to	 them.	 Basil	 speaks	 of	 “the	
																																																													

















non‐existent.	Basil	 fully	 endorses	Aristotle’s	 paradox	of	 the	 non‐existence	of	
time.10	He	exclaims:	“is	not	this	the	nature	of	time,	where	the	past	is	no	more,	
the	 future	does	not	exist,	and	 the	present	escapes	before	being	recognized?”	















He	unsurprisingly	attributes	 this	sustaining	power	to	God.	God	 is	 the	proper	
principle	of	unity	and	integrity	for	the	entire	creation.	It	was	God	who:	
welded	 all	 the	 diverse	 parts	 of	 the	universe	by	 links	 of	 indissoluble	





constituents	 and	 their	 harmonious	 arrangement	 is	 introduced	 from	 outside.	
Moreover,	 this	 extrinsic	principle	 that	holds	 things	by	 force	or	 violence	 also	
















A	 body	 to	 which	violence	is	 done	 and	which	 is	 placed	 in	 opposition	 to	


















Therefore,	 the	celestial	bodies	are	held	 together	 in	harmony	by	the	extrinsic	
force.	 They	 consist	 of	 heterogeneous	 elements	 that	may	 experience	 struggle	
and	be	dissolved	in	time.		
It	 is	 interesting	 to	 observe	 that	 as	 far	 as	 “intangible”	 and	 essential	


























and	 celestial‐terrestrial	 ecclesia	 connection,	 according	 to	 Basil,	 always	 faces	

















arguing	that	 the	“beginning”	must	be	 indivisible	and	 instantaneous	(Hexaem.	
1.6,	20).	He	approaches	the	creation	narrative	(i.e.	the	six	days	of	creation)	as	


























movement	 of	 time.	 This	 also	 means	 that	 we	 need	 to	 make	 a	 leap	 from	 the	
temporal	to	the	atemporal	or	pre‐temporal.	When	was	it	that	time	moved	along	
with	creation?	Basil	notes	that:		
if	 some	 objector	 tell	 us	 that	 the	 beginning	 is	 a	 time,	 he	 ought	 then,	 as	
he	knows	well,	to	submit	it	to	the	division	of	time	—	a	beginning,	a	middle	
and	 an	 end.	Now	 it	 is	 ridiculous	 to	imagine	a	 beginning	 of	 a	 beginning.	
Further,	if	we	divide	the	beginning	into	two,	we	make	two	instead	of	one,	
or	 rather	make	 several,	we	 really	make	an	 infinity,	 for	all	 that	which	 is	
divided	is	divisible	to	the	infinite	(Hexaem.	1.6,	23‐8).	
Hence,	the	meaning	of	the	“beginning”	is	that	of	an	atemporal	and	indivisible	














all	 the	others.	τοῦ γὰρ μοναχοῦ καὶ ἀκοινωνήτου πρὸς ἕτερον ἡ τὸν χαρακτῆρα 















whether	you	call	it	eternity,	you	express	the	same	idea.	Ὥστε κἂν ἡμέραν εἴπῃς, 
κἂν αἰῶνα, τὴν αὐτὴν ἐρεῖς ἔννοιαν”	(Hexaem.	2.8,	70‐1).	Contrary	to	the	flowing	













































Indeed	 the	 idea	of	 regeneration	or	 re‐creation	 (ἀποκατάστασις)	was	
well‐known	to	various	philosophical	schools,	notably	to	the	Stoic	philosophers.	











diffused	 in	 the	material	universe	but,	 rather,	as	working	 invisibly	within	 the	





and	 unite	 them	 with	 God,	 restore	 the	 original	 communion	 with	 God.	 It	
anticipates	the	completion	of	history	and	the	transition	to	an	ahistorical	state.	
As	 a	 result,	 if	 we	 look	 at	 its	 essential	 self	 and	 also	 at	 its	 visual	 historical	

















the	 completeness	 of	 history	 (of	 salvation)	 made	 manifest	 by	 the	 Incarnate	
presence	of	Christ.	Hence,	eschatology	stands	not	only	for	the	completion	of	the	







Once	 the	 fullness	has	revealed	 itself	historically	 in	 the	 Incarnate	presence	of	






lost	 its	 vital	 force.	 And	 the	 collective	mindset	 of	 Christianity	 ever	 since	was	
marked	off	by	a	certain	 tension	between	an	already	existing	presence	of	 the	
Kingdom	and	an	expectation	of	 its	 future	all‐embracing	efficacy.	Eschatology	






In	 the	 course	 of	 our	 sensible	 (i.e.	 terrestrial)	 subsistence	we	 do	 not	

















rather	 disappointment	 and	 frustration	 of	 expectations.	 And,	 ultimately,	 our	
eschaton	is	death	and	annihilation,	the	cessation	of	all	causal	chains	associated	
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